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The Divine Message 

THE SONG OF THE EVER-FREE 
ft? 5TTIT Ttftfa ^ ^ 

f% wr TtfiiPr *r% ?r ^ ^ fawr i 

ft? tW<t *r% * ^ ^ ^rntfa 

srHTipr sr*rc*r 1 1 

Why do you weep, my friend ? 

You have no form nor are you deformed. 

Why do you weep, my friend ? 

There is no aging for you. 

I am Existence-Knowledge-Bliss and boundless as space. 

ft? wr ^ 

ft? ^ i 

ft? *r% * 

irnn^v *r*ror wftqifts^ u 

Why do you weep, my friend ? 

You have no physical or mental organism. 

Why do you weep, my friend ? 

You do not have any sense-organs. 

I am Existence-Knowledge-Bliss and boundless as space. 

ft? sr% ?r ^ fcfter sm: 

ft? «Tnr Ttftft *r% ?r srerta: i 
ft? upr Ttftft s# * •bt a 
srprrj# wiWbpj 1 1 

Why do you weep, my friend ? 

You have no lust or greed. 

Why do you weep, my friend ? 

You have no delusion. 

I am Existence-Knowledge-Bliss and boundless as space. 

from The Avadhuta Gita 




Greatness of Ganesa 

A legend says Sage Vyasa, having conceived 
the great epic Mahdbharata pondered over 
how to give the sacred story to mankind. 
He meditated on Brahma, the Creator, who 
manifested before him. The great poet salu- 
ted Brahma and prayed : “Par am na 
lekhakah kascid etasya bhuvi vidyate ” — 
“Lord, I have conceived an excellent work, 
but cannot think of an efficient writer who 
can take it down to my dictation.” 

Brahma praised and blessed the Sage and 
said, “Kavayasya lekhandrthdya Ganesas - 
maryatdm mune ” — “O Sage, invoke Gana- 
pati and beg him to take your dictation.’ 
Saying this Brahma' disappeared. Vyasa 
meditated on the form of Ganesa who appea- 
red before him. The Sage reverentially 
bowed to him and sought his help. “ Lekhako 
bhdratasya bhava tvam Gamndyakd ” — 
“Lord Ganesa, I shall dictate the story of 
the Mahdbharata , and pray you be gracious 
to write it down.” 

Agreeing to Vyasa’s suggestion, Ganesa 
replied : “Very well, I shall do as you wish. 
But my pen must not stop while I am writ- 
ing. So you must dictate without pause. I 
can write only on this condition.” 

Vyasa acquiesced but wisely guarding him- 
self, put a counter-condition: “ Tam devarii 
abudhva md likha kvacit ” — “Be it so, but 
you must first grasp the meaning of what I 
dictate before you write it down.” 

Ganapati accepted this stipulation, then 
the sage started to unfold the story of the 
epic. The Mahdbharata says, “Sarvajn*? pi 
Gctneso yat ksanamdste vicdrayan. Tdvac - 
cakar Vyaso’pi slokdnanydn bahunapr — 
“Vyasa would occasionally compose some 
complex verses which would make Ganesa 



pause awhile to grasp the meaning, and the 
Poet would avail himself of this interval to 
compose many verses in his mind.” Due to 
the combined efforts of the celestial scribe 
and the inspired poet, Vyasa’s magnum 
opus. The Mahabharata , took its final 
written form. 

Sri Ramakrishna had the highest rever- 
ence for Ganesa. He often extolled the 
integrity of Ganesa’s character, his total 
absence of passion, and his single-minded 
devotion to his mother. Goddess Durga. Sri 
Ramakrishna used to cite the example of 
Ganesa to reiterate his own life-long filial 
attitude towards all women. When Ganesa 
was a child, one day in a playful but naughty 
mood he tormented and injured a cat. When 
he afterwards came to his mother, to his 
utter surprise and sorrow, he saw the marks 
of injury he had inflicted on the cat impres- 
sed on his mother’s person. Very much 
pained, he asked the Devi the reason of it. 
Parvati then explained to her son, “My child, 
it is I who have become all beings. All 
female forms are part of me, and all male 
forms are part of Siva.” Ganesa remembered 
these words of his mother forever. When he 
reached marriageable age, he refused to 
marry lest he should have to marry his 
mother. He maintained perfect brahmacarya , 
continence, and became foremost among the 
celestial beings. Thus narrating the great- 
ness of Ganesa’s illumination and his filial 
relation with all women without exception, 
the Master said: “My attitude to women is 
also the same ; that is why I had the vision 
of the maternal form of the Universal Cause 
in my wedded wife and worshipped her and 
bowed at her feet .” 1 

Swami Saradananda, The Great Master 
(Madras: Sri Ramakrishna Math, Mylapore, 1978) 
p. 229. 
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Sri Ramakrishna also narrated in his 
inimitable way another story concerning 
Ganesa and his younger brother, Kartikeya. 
Parvati once offered a contest to both of 
her sons, showing them a precious necklace 
of gems of hers, “I shall give this garland 
of gems to the one who can circle the uni- 
verse and come back to me first,” she said. 
Kartikey, with a smile, jumped on his 
swift vehicle, a peacock, sure of victory. He 
thought of his elder brother’s bulky body, 
pot-belly and his slow carrier — a mouse. 
Triumph writ large on his beaming face, he 
set off, to be the first to finish the journey. 
With his divine sight, Ganesa knew that Siva 
and Sakti permeated the entire universe 
and contained it within themselves. So he 
unhurriedly, with his leisurely gait, went 
round Siva and Parvati, worshipped them, 
and quietly resumed his seat. Highly 
pleased with the devotion of her son of 
divine knowledge, Parvati placed affection- 
ately the garland of gems on his neck. After 
a long while Kartikeya returned from 
circumambulating the universe. 

Before hearing these stories from the 
Master, “we did not have,” wrote Swami 
Saradananda, “much devotion to, and reve- 
rence for, this- pot-bellied elephant-faced 
god with exudation flowing from his temples. 
But since we heard the story from the 
Master’s holy mouth, we have the conviction 
that Ganesa was truly fit to be worshipped 
before all the gods, as indeed he is worship- 
ped.” 2 

Ganesa looked upon all women as the 

manifestation of the Divine Mother. He, 
therefore, is an ideal of brahmaearya and of 
sannyasins too. This was a conviction Swami 
Vivekananda also held. While initiating 
Swami Sadashivananda into sannydsa, 

Swamiji gave him the following instructions 
for meditation: “Now think of Sri Rama- 

2. Ibid., p. 227. 



krishna, and transform me into him, and 
then him into Ganesa. Ganesa is the ideal 
of sannydsa .” 3 

Generally this Ganesa form of the God- 
head is worshipped singly without a con- 
sort, as a brahmacarin . But in Tantric 
tradition, to uphold the supremacy of Sakti, 
he is shown with two of his symbolic con- 
sorts — Buddhi and Siddhi — the powers of 
Wisdom and Action, or Jnana-Sakti and 
Kriyd-Sakti. The worship of this god falls 
on the fourth day of the bright fortnight in 
the month of B had rap ad a (August-Septem- 
ber), conducted every year throughout India 
with much enthusiasm and gaiety. It usually 
precedes the worship of Durga by about two 
months. Significantly, the festival of this 
deity coincides with the beginning of Vedic 
study afresh. Therefore, Ganesa is known 
as the patron deity of learning and .letters. 
Those who aspire to acquire knowledge — 
spiritual or secular, first invoke this deity to 
achieve success in their endeavours. He 
bestows buddhi (intelligence) in our hearts 
and siddhi (efficiency and success) for our 
outward actions. Ganapati personifies the 
lofty teaching of the Bhagavad-Gita : 
“ Samatvam yoga ucyate..” — “Yoga is 
unperturbed evenness of mind in all condi- 
tions.” (II. 48) “ Yogah karmasu kausa- 
lam..”... “Yoga is skill in action.” (II. 50). 

In life we require on the one hand, wisdom 
to guide us, and on the other, the transfor- 
mation of that wisdom into skillful action. 
Mere intelligence without action is lame, as 
mere activity in the external world, without 
intelligence, is blind. A fruitful and meaning- 
ful life requires a prudent combination of 
these two. Our present civilization, for its 
prosperity and spiritual enlightenment, has 
to blend harmoniously these two ideals of 
Jhdnamkti and Kriydsakti which this aspect 
of the godhead represents. Striving for 

3- Reminiscences of Swami Vivekananda 
(Calcutta: Advaita Ashrama, 1964) p. 413. 
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material prosperity is good and desirable, 
but not coupled with an exclusive hedonistic 
philosophy of life. To correct ills springing 
from such an attitude, spiritual insight is 
necessary, but not the shunning of material 
welfare. Hinduism in its heyday combined 
these two seemingly unbridgeable and in- 
compatible powerful drives of life. VaisesikQ 
Sutra of Kanada (third century b.c.) suggests 
Abhyudaya — material progress, and Nih$- 
reyasa — the highest spiritual good, for man. 
History records that when Indian society was 
permeated with profound spiritual values, 
there was also material prosperity as well as 
an efflorescence in cultural life. 

Wealth accumulated in the hand of a few, 
has led to all kinds of injustice, heartless 
exploitation, and has reduced the majority 
of mankind to the condition of bare survival. 
Wealth, if not properly put to the use of 
human welfare, becomes destructive of peace. 
Buddhi , therefore, the light of rational 
intuition, is to control the monster of greed 
and covetousness. When distribution of 
wealth has not been set right voluntarily by 
the wealthy class, ruthless revolutions have 
drenched nations with blood. Commenting 
upon the predicament of modem human 
society. Dr. Radhakrishnan writes: 

We have a world of rationalistic pro- 
phets, of selfish individualists, of a mon- 
strous economic system compounded out 
of industrialism and capitalism, of vast 
technical achievements and external con- 
quests, of continual craving for creature 
comforts and love of luxury, of unbridled 
and endless covetousness in public life, of 
dictatorship, of blood and brutality, anxi- 
ous to make the world a shamble, dripping 
with human blood, of atheism, and dis- 
dain for the soul, a world in which nothing 
is certain and men have lost assurance .” 4 

Contemporary Indian Philosophy , Edited by 
Radhakrishnan & Muirhead (London : George 

Allen & Unwin, 1952) p. 266. 



Wisdom or spiritual insight can alone 
rescue us from this whirlpool. With the 
Advaita buddhi of oneness enshrined in our 
heart, and the siddhi fulfilment of our global 
civilization based on spiritual humanism, 
equilibrium can be regained. Such civiliza- 
tion alone can help everyone to manifest the 
inner divinity and rediscover the God-nature 
within. This is the goal of human life. 
GaneSa, from his divine insight, showed that 
the Universal Mother is the Sonrce of this 
manifested universe. 

The upsurge and spread of materialistic 
philosophy in any age has neither been 
sudden nor the result of spurt of affluence. 
It is but a reaction. When spirituality of 
religion loses the seal of experience and 
authenticity and indulges in empty specula- 
tions, theological dogmas, tries to imprison 
the mind in a plethora of ungrounded beliefs 
and rituals, it becomes oppressive. It is a 
fossilized religion, which has lost its vitality 
and dynamism. Instead of spiritual authenti- 
city, when thoughtless authoritarianism casts 
its ugly shadows to engulf the intellectual 
independence of man and suppresses free 
enquiry, the resultant response of society 
would be a revolt or rejection of religion. 
In the post-Upanisadic period the iconoclas- 
tic Carvakas , Indian materialists, raised their 
voice against stultifying ceremonials and 
rituals, against the sacredotal authority. The 
outburst of this movement stirred man from 
his intellectual slumbers and spawned 
awakening to question the ossified religious 
traditions. As if an answer to this confusion 
and turmoil, Mahavir and Buddha rose to 
placate the hearts of people. Due to such 
inflexible framework and rigid fundamenta- 
lism, Christianity in the West is losing some 
of the tightness of its grip, and a feeble 
pleading voice is heard in Egypt and some 
of the other Arab countries to reinterpret 
the Islamic theology. 

In the nineteenth century the stagnation 
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accumulated over the centuries errupted 
once again in India, shaking the foundation 
of religion. The militant atheism of new- 
Carvakas threatened to sweep the country 
and posed a mighty challenge. In response, 
Sri Ramakrishna, Vivekananda, and others 
appeared to revitalize the sagging spirit of 
the times, and resuscitate the race caught in 
the throes of death. In the words of Swamiji, 
it was, “...a state of stagnation, rather than 
a towing ahead ; a state of suffering more 
than of doing ,..” 5 Sri Ramakrishna’s life 
showed once again what true religion is. 
“Religion is realization,” reminded Swamiji 
in thundering voice, “not talk, nor doctrine, 
nor theories — however beautiful they may 
be. It is being and becoming, not hearing 
and acknowledging ; it is the whole soul 
becoming changed into what it believes. 
That is religion .” 6 

The all-round growth of human society 
can be possible only when that spiritual 
realization ( buddhi ) transforms itself into 
fruitful work (siddhi ) — when people become 
morally good and industrious. Spirituality is 
not passivity nor is it a pretext for inactivity. 
In India, for centuries we have been misled 
to think that religion means abstinence from 
work. For this mass hypnotism we have 
paid the price — poverty. Spiritual persons 
have always been active — not the slavish 
activity prompted by desires, but in tireless 
working for the welfare of mankind. Till his 
last breath, though he suffered from unbear- 
able pain of throat cancer, Sri Ramakrishna 
did not turn away a single soul in need of 
help. What nobler example can one cite of 
the Gita’s perfect karma-yoga than that of 
Sri Sarada Devi ! Inspite of many ailments, 
and body shattered by incessant work, 
Swami Vivekananda never thought of a 

5* The Complete Works of Swami Viveka- 
nanda (Calcutta: Advaita Ashrama, 1989) Vol. IV, 
p. 140. 

6. Ibid., Vol. II p. 396. 



moment’s respite from his mission, inspiring 
and guiding people all over the world. It is 
Vivekananda, leader of mankind, who in the 
modem world revivified the sublime quali- 
ties of Vinayaka. It is Vivekananda who 
brought down the precious truths of the 
Upanisads and taught us to apply them in 
our day-to-day life — which he called Practi- 
cal or applied Vedanta. The test of truth is 
that it must lift us from our weal and woe, 
fear and weakness, selfishness and greed, 
and finally help us to take responsiblity on 
our own shoulders. When we take the res- 
ponsibility to shape our own destiny all the 
blessings from all gods and angels will be 
on our heads. Truth must broaden our 
minds, expand our hearts and strengthen our 
hands. Truth is religion. In the words of 
Swamiji, “The fictitious differentiation 
between religion and the life of the world 
must vanish .” 7 

Illumining this vital theme he continued, 
“The ideals of religion must cover the 
whole field of life, they must enter into all 
our thoughts, and more and more into 
practice . 8 Religion, to help mankind, must 
be ready and able to help him in whatever 
condition he is, in servitude, or in freedom, 
in the depths of degradation or on the 
heights of purity; everywhere, equally, it 
should be able to come to his aid . 9 

“The power of religion, broadened and 
purified, is going to penetrate every part of 
human life. So long as religion was in the 
hands of a chosen few, or of a body of 
priests, it was in temples, churches, books, 
dogmas, ceremonials, forms, and rituals. 
But when we come to real, spiritual, universal 
application, then and then alone, religion 
will become real and living ; it will come 
into our very nature, live in our every move- 

7* Ibid., p. 291. 

8. Ibid., p. 291. 

9 - Ibid., p. 300. 
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ment, penetrate every pore of our society, 
and be infinitely more a power for good, 
than it has ever been before.” 10 

Human excellence requires both spiritual 
knowledge ( buddhi ) and accomplishment 
(siddhi). Finding peace — bliss for oneself, 
the ideal of the East, is not enough. That 
peace should find a way to assuage the suffe- 
ring of hearts everywhere. Acquisition of 
wealth for immediate happiness, the ideal of 
the West, is equally inadequate. It should 
provide food for the millions who are going 
hungry every day. In India religion must 
find effective expression in action, and in the 
West, the dexterity in action must be suffu- 
sed with spiritual insight. Wisdom should 
control the play of mind and senses. Katha 
Upanisad says : “ Buddhimtu sdrathim viddhi, 
manah pragrahant eva ca ” — “Know the 
intellect as the charioteer and the mind, the 
reins.” (1.3.3.) Vivekananda represented both 
these essential qualities— self respect, self- 
reliance, and the highest realization of truth. 
“Vivekananda,” says Swami Ranganatha- 
nanda, 

both taught and exemplified in his life 
that the confluence of these two types of 
excellence constitutes true human excel- 
lence and total human fulfilment. Realiz- 
ing the complementary nature of these two 
excellences, the power to act and the 
power to be, the power to reason and the 
power to worship, Vivekananda treats 
manliness as an essential requisite of 
spiritual life. 11 

This comprehensive philosophy of life 
which Ganesa embodies, Vivekananda 
taught. His inspiring life and message have 
yet to enter fully into the bloodstream of 
this nation. Though there has been conflict 

10 . ibid., p. 68. 

Swami Ranganathananda, Swami Viveka- 
nanda and Human Excellence (Calcutta: Advaita 
Ashrama, 1990) p. 41. 



between traditional beliefs and new scientific 
attitudes, yet out of this purifying crucible 
will emerge an integrated vision fulfilling the 
prophesy of Swamiji. Science and religion, 
work and meditation, technology and huma- 
nist concern, will sustain each other. 
Thoughtful persons in the world are realiz- 
ing that they have to be not only intensely 
practical in providing physical comforts, but 
also are in desperate need of the fulfilments 
offered by spiritual knowledge. These twin 
aspects find their wonderful expression in the 
mantra, “ Atmano moksdrtham ( buddhj ), 
Jagaddhitdya ca (siddhi)” — “One’s own 

spiritual freedom and the welfare of the 
world.” 

“India has to learn,” advises Vivekananda, 
“from Europe the conquest of external 
nature, and Europe has to learn from India 
the conquest of internal nature. Then there 
will be neither Hindus nor Europeans — there 
will be the ideal humanity which has con- 
quered both the natures, the external and 
the internal. ...The word freedom, which is 
the watchword of our religion, really means 
freedom physically, mentally and spiritu- 
ally.”^ 

If Ganesa were to speak, the refrain of his 
advice to spiritual aspirants would be like 
Vivekananda’s — “Be up and achieve some 
thing, do not just sit idly, hoping ; I am 
Vighneswar, Remover of obstacles ; I vouch- 
safe success to you in self-effort.” It is 
through the Lord’s grace that one is promp- 
ted to make self-efforts. Had Ganesa been 
idle he would have sat lazily, either blaming 
his slow carrier, or excusing himself from 
labour owing to the bulkiness of his body, 
when his mother Durga asked him to circle 
the universe. But immediately he was up 
and achieved his aim with boldness and 
supreme wisdom. He is, therefore, the 
supernal representation of wisdom in action, 

12 - Complete Works , Vol V, p. 216. 
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intelligence and self-effort. Human beings bring it down to their sensuous level. This 
have to imbibe his great example and be phenomenon, unfortunately, is common all 
manly to face difficulties and hardships. A over the world. To appreciate lofty truth 
brave person encounters obstacles and over- requires high spiritual culture and intellec- 
comes them because he invests all his ener- tual maturity. When spirituality turns into 
gies and concentrates on the task before him. mere amusement — in any culture — the 
A stone never feels any difficulties. Growth decadence of that race is inevitable. In India, 
means overcoming all those counter-forces whether it be &ivaratri, Durga Puja, or 
which try to thwart it. The grace of Ganesa Ganesa-Caturthi , the unfailing feature of all 
descends on such a person who is steadfast these religious celebrations is an utter excess 
in his efforts and invincible in his faith. of noise, chaos and pandemonium. Such is 

the travesty of truth! The same casual atti- 
Ironically, the profound significance of tude, we Indians display in every field of 
worship of this gentle deity, Ganesa, is too life. Our disorderly, dirty roads, bus and 
often obscured in witless din and bustle, or railway stations, temples and places of 
is smothered in the mechanical performance pilgrimage, public parks and offices, parlia- 
of sacred ritual. Without purity and effi- ment buildings and state assemblies, and our 
ciency, intelligence and self-effort, none can educational institutions, reflect sadly our 
propitiate the powerful Ganesa. He is not chaotic mind. The gods we worship with 
deceived by the worship of unscrupulous faith and devotion, in truth, are the embodi- 
persons, by dilatory students, or by those ments of great principles — of love, care, 
who procrastinate or shirk their duties. He industry and efficiency. We only worship the 
is the Indwelling Spirit and knows all secret forms and keep ourselves miles away from 
thoughts and desires. Worship of such Deity practising those qualities ourselves! How 
has nowadays become a lifeless affair, rather many epochs of time will have to pass for 
an event of entertainment. The usual way us to learn! 

with people is to degrade any high ideal and (to be concluded ) 



Never talk about the faults of others, no matter how bad they may be. 
Nothing is ever gained by that. You never help one by talking about his 
faults; you do him an injury, and injure yourself as well.... We have seen 
that it is the subjective world that rules the objective. Change the subject, 
and the object is bound to change ; purify yourself, and the world is bound 
to be purified. This one thing requires to be taught now more than ever 
before. We are becoming more and more busy about our neighbours and 
less and less about ourselves. The world will change if we change ; if we are 
pure, the world will become pure. 



— Swami Vivekananda 



The Indian Vision Of God as Mother 



SWAMI RANGANATHANANDA 

Motherhood of God infuses the sweet filial relationship more than any other 
conception of Divinity. Therefore it has captivated the hearts of East and West 
alike for millennia. The masterly exposition is based on the speech by Revered 
Swamiji, who is a Vice-President of the Ramakrishna Math and Ramakrishna 
Mission. 

1. Introduction of Advaita Vedanta, our Indian Mother cults 



In the West today, there is great interest 
in this wonderful idea .that we speak of, and 
an approach to God as Mother, not only as 
Father. In fact, since the post-second world 
war years, big changes have been going on 
in Western religious thinking. Imagine the 
Christian church in America, Presbyterian or 
Methodist, passing a resolution that God 
can be called hereafter not only as Father 
but also as Mother. It is against the whole 
tradition of the two thousand years of Chris- 
tian history. In all Semitic religions — Jewish, 
Christian, and Islamic, Father is the supreme 
word for God and Mother has no place 
there. But the concept of God as Mother 
was present in the various cults that existed 
in the Mediterranean region ; all such cults 
were destroyed by Judaism and Christianity. 

2. Evolution of the Mother Cults in India 

Only in India were the original Mother 
cults preserved and developed and eventually 
given a very high status throughout our 
history. We can see the blending of the pre- 
Vedic Mother cults and the Vedic Father 
cults, and of the two peoples following these 
cults, mingling and merging in a few centuries 
to become the Indian culture and the Indian 
people. With the touch of the philosophy 

* Based on a lecture delivered by Revered 
Swamiji at the Ramakrishna Math, Tiruvanantha- 
puram, Kerala. 



developed into the full Sakta religion and 
spirituality, and spread to all parts of India 
in its Saiva, Vaisnava, and Sakta forms, 
turning out devotees and teachers, simple as 
well as extraordinary, one of the greatest of 
whom was Saiikaracarya. This great Advaita 
teacher stressed this concept of God as 
Mother about twelve hundred years ago, and 
today we have in Sri Ramakrishna, Holy 
Mother Sarada Devi, and Swami Viveka- 
nanda, great teachers who have highlighted 
this idea once again. This truth is having 
increasing appeal to people in many parts 
of the world, that, behind this universe, 
there is a pulse of the Mother-heart ; the 
pulse of the energy of compassion, love, and 
protective attitude — all that is associated 
with the idea of Mother. 

Gur great sages discovered the pulse of 
that Sakti, of that Prakrti, of that Mother- 
heart, behind the universe. So they spoke 
and sang of God as Mother, as Pard Sakti, 
the Supreme Energy — Pard Prakrti , the 
Supreme Nature, and Her unique manifesta- 
tions as Durgd , Kali, Devi , and Rddhd. 
India has cultured it throughout the ages. 
India speaks of God as Father ; India speaks 
of God as Mother ; India also speaks of God 
in the neuter, as 7f\ as Brahman, as Om 
Tat Sat. Brahman is beyond all ‘he’ or ‘she*. 
India presents the human soul also as 
essentially the sexless Self, on the realization 
of which truth, every man or woman trans- 
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cends the limitations of masculinity and 
femininity which it relegates to the physical 
body. Some of the great writers in English, 
German, and other languages have also 
sometimes given a hint of the presence of 
this Mother-heart behind the universe. One 
of them is the famous German poet and 
dramatist Goethe in his famous book, Faust. 
The last line of that book is wonderful: 
“ The Eternal Feminine leads us on and on” 

What a beautiful expression! There is an 
eternal feminine behind us, behind the 
passing manifestations of the world, and 
behind all the world’s masculine and femi- 
nine. Another Western poet is Walt Whitman 
of America, who sings an invocation to the 
Divine Mother in his Leaves of Grass 
(Everyman’s Library Edition, 1927, p. 279): 

“Dark Mother, always gliding near with 

soft feet. 

Have none chanted for Thee a chant of 

fullest welcome ? 

Then I chant it for Thee, I glorify thee 

above all, 

I bring Thee a song that, when Thou must 

indeed come. 

Come unfalteringly.” 

So everywhere, the concept of God as 
Mother has influenced human thinking, 
though it had to face suppression by power- 
ful official church hierarchies in Judaism, 
Christianity, and Islam. Though suppressed 
again and again, it has raised its head again 
and again. The only country where it was 
not only not suppressed, but cultivated 
assiduously by great saints, sages, and 
thinkers, apart from the mass of the people, 
is India. That is why the whole subject of 
God as Mother gets a new strength by 
understanding India’s approach to it. 

3. The Mother Goddess and the Current 
Women's Liberation Movement in the West 



OF GOD AS MOTHER 



One factor that is making for the promi- 
nence of this particular belief in God as 
Mother in the West is, what is called, the 
Women’s Liberation Movement. Immense is 
its repercussions on all aspects of Western 
life, particularly in America. For centuries, 
everything in Western life and literature and 
religion was masculine-dominated ; but after 
the Second World War, the protest against 
all this gender bias, as it is now called, set 
in and evolved soon into the current Women’s 
Liberation Movement. During the last short 
twenty-five years of its existence, it has had 
its ups and downs, searching and probing 
for what exactly this liberation meant, and 
throwing up a plethora of books and distin- 
guished leaders by the American woman- 
hood. The movement got an impetus and 
shape and direction when Betty Friedan 
wrote her famous book The Feminine 
Mystique in 1963, wherein she exhorted 
women not to be mere extensions of men ; 
she and her colleagues also started for this 
purpose the NOW organization (National 
Organization of Women). That very author 
has recently written a new book in 1982, 
The Second Stage , the front page of which 
contains this Sunday Times reference to the 
author: “The most influential feminist of 
the last twenty years”, and mentions her 
reassessment of the failures and successes of 
the movement. It registers the disappoint- 
ment of the author for not getting the 
blessings to American women promised by 
the liberation movement even after twenty 
years. Making a distinction between feminine 
and feminist, she says (pp. 27-28): 

“I believe that we have to break through 
our own feminist mystique now to come to 
terms with the new reality of our personal 
and political experience, and to move into 
the second stage... 

“The second stage cannot be seen in terms 
of women alone , our separate personhood 
or equality with men. 
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“The second stage involves coming to new 
terms with the family — new terms with love 
and with work. 

“ The second stage may not even be a 
women’s movement. Men may be at the 
cutting edge of the second stage. 

“ The second stage has to transcend the 
battle for equal power in Institutions . The 
second stage will restructure institutions and 
transform the nature of power itself ” 
(italics by the author) 

That conclusion has come from the great 
author of The Feminine Mystique , and she 
says now that the family must be kept 
intact and that there is no liberation for 
women without involving men also in the 
process. 

Side by side with the efforts for women’s 
liberation in the socio-political sphere, there 
has come the struggle to remove all gender 
bias in religion also. Why God should be 
described only as masculine, as the Father ; 
why not speak of God in feminine terms, as 
the Mother ? So books on the subject by 
women authors are coming out in a steady 
stream now in America. These books 
endeavour to revive the concepts of the 
Mother Goddess upheld in all pre-Christian 
religions, which were considered as super- 
stitious by the Christian church and were 
wiped away ; but now they are being revived 
once again. Naturally, the Western mind 
turns to India which has cultured and nurtu- 
red the whole range of the Mother Goddess 
cults all these centuries through authoritative 
books and theology and rituals. Books on 
God as Mother, as understood in India, are 
thus coming out in the English language. 
It is an extraordinary development ; and one 
good thing that is revealed in these books 
is that, whereas, formerly. Western authors 
used to write scholarly books, but with little 
or no respect for our religious ideas — even 
belittling religion often — today they write with 
sympathy, appreciation, and even bhakti. 



The following three books reveal this changed 
attitude. They reveal also the increasing 
Western interest in the concept of God as 
Mother : 

1. — God as Mother : A Feminine Theo- 
logy in India , A Historical and Theological 
Study of the Brahmavaivarta Parana, by 
Cheever Mackenzie Brown, Foreword by 
Daniel H. H. Ingalls (published by Claude 
Stark & Co., Hartford, Vermont — 05047, 
U.S.A., first printing 1974). The inner page 
vii carries this reverential inscription: 

‘To my parents , true amsds of Rddhd and 

Krsna .” 

• * • 

In his Foreword, Ingalls says (p. xiv): 

“What is strange about this Indian record 
is not so much the replacement of female by 
male heirophanies, a phenomenon that has 
occured over most of the civilized world, 
as the fact that in India the Goddess reap- 
pears. In Mediterranean culture, her embodi- 
ments disappeared for good. Diana and 
Bercynthia, Isis and Cybele, were exiled with 
the coming of Christianity. Somewhat later, 
Islam was to prove as severe. Tabari tells 
us that the Prophet at first spoke of the 
principal goddesses of Mecca as “holy beings 
whose intercession is to be sought”, but that 
these words were later expunged from the 
Qur’an. What we actually have in Qur’an 
54-19-23 is an attribution of such statements 
to Satan, and the Prophet’s followers conti- 
nued to be intransigently masculine in out- 
look. In Christianity, female heirophanies 
reappeared in the figures of Mary and the 
female saints. But here one cannot speak of 
a reappearance of ancient Goddesses. The 
figure of the virgin and its supporting theo- 
logy are subordinate to those of her son and 
his father. Diana is as surely dead as are 
the puellae et pueri integri who sang her 
praise.” 

The author, Cheever, begins his Introduc- 
tion to his book with these words: 
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“Recently, it seems, theologians in the 
West have seriously begun to ponder whether 
the ultimate reality in the universe is male 
or female, or somehow includes or trans- 
cends both. What difference, we may ask 
ourselves, would it make to us personally if 
the supreme Reality were a Woman, instead 
of a Man, or some union of the two ? How 
would it affect our faith, our attitudes and 
conduct towards men and women in our 
everyday lives, our ultimate fate ? Would 
it alter our perception of the relationship 
of man and nature, spirit and matter, mind 
and body, intellect and feelings, subject and 
object ? Such diverse concerns are more 
interrelated than they may at first appear. 
In any case, many Hindu thinkers, teachers, 
and writers, from at least the early Christian 
centuries, have deeply involved themselves 
with the problem of the feminine and mas- 
culine dimensions of ultimate reality and 
their ramifications within different aspects of 
life.” 

2. — Devi Mdhdtmya : The Crystalization 
of the Goddess tradition , by Thomas B. 
Cobum, with a Foreword by Daniel H. H. 
Ingalls, published by Motilal Banarasidass, 
Delhi, First Edition: 1984, Reprinted: 1988. 

The author commences his Prolegomina 
to his book thus: 

“The central concern of this study is with 
a text from classical India. More specifically, 
it is with the vision of the ultimate reality 
in the universe that is articulated in the 
Devi Mdhdtmya (DM). ...The outstanding 
feature of its vision is that the ultimate rea- 
lity is understood as female, as the Goddess.” 

3. — The Politics of Women’s Spiritua- 
lity: Essays on the Rise of Spiritual Power 
within the Feminist Movement (Edited by 
Charlene Spretnak, Anchor Books, Double- 
day, New York, 1982). 

The author writes in the Introduction 
(Ibid., p. xxiii): 



The title, “The Politics of Women's 
Spirituality ’ refers to our attitude toward 
life on Earth (i.e., spirituality) and the 
perception, manifestation, and use of power 
(i.e. politics) that stem from that attitude. 
The world-view inherent in feminist spiri- 
tuality is, like the female mind, holistic and 
integrative. We see connectedness where the 
patriarchal mentality insists on seeing only 
separations. An excellent example of the 
integrative approach to issues was the unity 
statement of the Women’s Pentagon Action 
in November 1980, which addressed the 
network of horrors that flow from patriarchal 
values, the domination and exploitation of 
“the other” : foreign countries, women, 

minorities, and the earth (see “Spiritual 
Dimensions of Feminist Anti-nuclear Acti- 
vism”). 

In the the first chapter on “ What the 
Goddess Means to Women ”, Charlene 
Spretnak writes (pp. 5-6): 

“ Being a retired Catholic with an interest 
in Buddhist meditation , I attempted to 
express my feelings about spirituality and 
nearly always they would ask , 'Do you have 
a book ? * They felt that a holy book of any 
sort... would signify legitimacy. Sometimes l 
sense that same reaction among contempo- 
rary theologians, and people in general , 
toward Goddess spirituality .. .to which l res- 
pond: ‘We are older , much older , than 
books' 

“Many of the sacred myths of the Goddess 
that were told by our pre-patriarchal ances- 
tors have survived and are now being gathe- 
red into books, although much of the Old 
Religion has been destroyed during the 
suppression of the patriarchal era. Ancient 
Mirrors of Womanhood: Our Goddess and 
Heroine Heritage and Lost Goddesses, of 
Early Greece are examples of such collec- 
tions. To sift through the surviving frag- 
ments of the ancient Goddess spirituality is 
a sobering experience. How close we came 
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to losing that wisdom forever , to believing 
the patriarchal assertions that their politics 
of separation are the natural — the only — way 
to live. 

“ Patriarchal governments and religions 
regard the current Goddess revival with deep- 
seated fear. Nothing threatens their power 
structure so resoundingly as the ancient 
consciousness that they believed had been 

crushed .... 

“Feminists do not claim to own the God- 
dess. She has meaning for all people as a 
symbol of the holistic nature of life on Earthy 
in which all forms of being are intrinsically 
linked and are one ( see Introduction). She 
also has special meaning for women as an 
expression of the power of the female body / 
mind. As such, it is not difficult to deduce 
why almost none of the history presented in 
the following selections appears in patriarchal 
textbooks. I am not suggesting a 4 conspiracy ’ 
among scholars but, rather, a pervasive cul- 
tural attitude that all pre- patriarchal religions 
were less worthy than the Judeo-Christian 
system. For example, one never reads of 
4 the religion of Artemis' and 4 the cult of 
Jesus’ ; it is always the other way round. 
Similarly, the ancient Near Eastern words 
for 4 sanctified women * or 4 holy women 9 were 
translated by patriarchal scholars as 4 temple 
prostitute? .... 

44 Contemporary Goddess spirituality, with 
its roots in pre- patriarchal culture, embodies 
a multiplicity of meaning for women. She 
is ever, she is all, she is us." (italics by 
Charlene Spretnak) 

In her earlier book Lost Goddesses of 
Early Greece, A Collection of Pre-hellenic 
Myths , Beacon Press, Boston, 1981, Charlene 
had quoted from Gunther Zunty’s book: 
Persephone — Three Essays on Religion and 
Thought in Magna Graecia (p. 12): 

‘‘To be gripped by the realization of deity 
in woman, the spring and harbor of life. 



mankind did not have to wait for the inven- 
tion of agriculture. Everywhere, from Spain 
to Siberia, so many palaeolithic documents 
of this devotion have emerged, and with 
traits so specific recurring in neolithic relics, 
as to forbid the facile inference that this 
change, however epochal, in man’s living 
habits could by itself account for what is 
loosely called ‘the cult of the Mother God- 
dess’. ...What evidence there is — and it is 
not a little — points to concerns more com- 
prehensive and profound. This is the oldest 
godhead perceived by mankind.” 

Charlene dedicates this book of hers 
significantly thus : “/or our foremothers 
from the beginning ” 

4. India Sings the Glory of the Divine 
Mother 

Cobum’s book is a scholarly presentation 
of India’s best song on the rnahatmya (glory) 
of the Devi, the Divine Mother. There is 
no doubt that the presentation of this sub- 
ject of Divine Motherhood in the ancient 
and later Indian culture, and in Sri Rama- 
krishna, the Holy Mother Sarada Devi, and 
Swaini Vivekananda in the modem age, will 
have a great appeal to the Western mind in 
the coming decades. It is interesting to note 
from the report published in an American 
Journal that the American churches have 
recently published a new edition of the Holy 
Bible eliminating all gender bias with res- 
pect to God and have added the word 
Mother to wherever the word Father occurs. 

Sister Nivedita quotes Swami Viveka- 
nanda ’s words about the reality of the Divine 
Mother {The Master as I Saw Him , p. 170) : 

“You see, I cannot but believe that there 
is somewhere a great power that thinks of 
Herself as feminine, and called Kali, and 
Mother. ...And I believe in Brahman, too.” 



{Continued on page 348) 



The Mother of All 



SWAMI ATMASTHANANDA 

( continued from the previous issue) 

How did Holy Mother receive those hapless souls who were looked down 
upon and spurned by highbrow society ? — is the touching subject matter of 
this concluding part . 



The Holy Mother was the Mother of actors 
and actresses too. Among them Binode 
Behari Som, known popularly as ‘Padma- 
binode’, had, as a student in M’s school, 
received the blessings of Sri Ramakrishna. 
He acquired fame for his acting in “Pra- 
phulla”, “Macbeth”, and other plays, but 
was addicted to heavy drinking. Every night 
when he passed by Mother’s house on his 
way home he was fully intoxicated. He 
would sometimes call loudly to his 'dost 9 
(chum), Swami Saradananda. On the Swami’s 
orders, however, nobody in Mother’s house 
responded to him. One night, standing in 
the street outside, Padmabinode started 
singing with great fervour the song beginning 
with the line “0 compassionate Mother , 
wake up\ Open the door of your cottage ...” 
Hearing this beautiful song which expresses 
the pathetic cry of a forlorn child for its 
mother, the Holy Mother could not contain 
herself. She got up, rolled up the blind and 
opened the window. The reeling Padma- 
binode then exclaimed in joy: “Have you 
got up. Mother ? Have you heard your son’s 
call ? Now accept this salutation of mine.” 
So saying, he began to roll prostrate on the 
street. Then singing the refrain of another 
song, with a jibe at his 'dost 9 , Padmabinode 
went away, overjoyed at the kindness of the 
Mother. The whole episode was re-enacted 
on more than one occasion. 

At the invitation of Girish Chandra Ghosh, 
the Holy Mother went to his Star Theatre, 
as Sri Ramakrishna had earlier done. She 



saw the dramatic performances “Vilva- 
mangal”, “Pandava-gaurav”, and one or two 
others. Once Girish, unable to bear so many 
sufferings of life, approached the Mother for 
permission to renounce the world. He used 
all his skill in reason and persuasiveness to 
convince the Mother that the time was ripe 
for him, but she remained unmoved and did 
not allow him to become a sannyasin. When 
Holy Mother visited Girish’s home during 
Durga Puja, all of the actresses and actors 

of the Star Theatre came to touch her holy 
feet and receive her blessings. Once the 
Mother went to the Minerva Theatre at the 
instance of the actor, Aparesh Mukho- 
padhyay, to see the drama “Ramanuja”. The 
actress Niradasundari played an important 
role in it. After the play the Mother wanted 
to meet her, and the actress came hurriedly 
to Holy Mother, still wearing her costume 
and makeup. The Mother embraced her 
daughter warmly. This overwhelmed the 
poor actress who had never received such 
pure and genuine affection in her life. 
Another renowned actor, Amritalal, used 
to say openly that the Holy Mother was his 
greatest inspiration as an actor. In a poem 
he wrote: "Infusing power in the hearts of 
people, wielding freely the pen [ of destiny ], 
you have taught the song of divine sport to 

so many 99 Once the actress Tarasundari 
came to Udbodhan to meet Holy Mother. 
While she was there, at the Mother’s instance 
she impersonated a male character in the 
drama “Jana” and entertained the ladies with 
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her acting. The Mother treated her as her 
own daughter. Another actress, Tinkori, 
who played the role of a crazy woman in 
“Vilvamangal”, also used to come to the 
Holy Mother. Once the Mother wanted her 
to sing, and she sang the song of the crazy 
woman which began, “Lead me by holding 
my hand ...” The Mother was deeply moved 
by the soulful song and exclaimed, “My 
daughter, what a wonderful song you have 
sung!” Whenever these women who were 
looked down upon by cultured society came 
the Mother would personally arrange that 
they were fed sumptuously, and after the 
meal she herself would give them betel-nut 
with spices (pan). The actor Aparesh 
Chandra wrote: 

“ Ordinary people look at only the outer 
cover ; God looks at the inner stuff . A nd 
it is precisely because God alone sees the 
inner life of man that I myself have been 
able to see this fact; the compassion of 
the Mother of all the devotees of Sri 
Ramakrishna, my beloved Mother who 
took on to her lap fallen women, the 
actresses of theatres — that compassion 
knows no boundaries and distinctions, that 
compassion does not honour any rule or 
law, that compassion does not discriminate 
between the fit and the unfit, the thorny 
thistle and flowering herb, but purifies, 
sanctifies and divinizes whomsoever it 
touches 

A young initiated disciple of the Holy 
Mother belonged to the low caste of Yugis. 
Therefore he hesitated to move freely in the 
Mother’s home at Jayrambati and this did 
not escape the notice of the Mother. One 
day she said to him: “Why do you hesitate 
just because you are a Yugi ? What of that, 
my son ? You belong to the Master’s fold. 
You are a child of his family, so just you 
think that you have come to your own 
family.” The Mother used the endearing 
expression “ gharer chele ” (child of the 



family). It shows how she could make her- 
self near and dear even to people in all walks 
of life. On another occasion, during the 
auspicious second day worship of the Durga 
Puja, devotees started making offerings of 
flowers at her feet. One man was seen, 
however, to stand aloof. The Mother learned 
that he had come from Tajpore and belonged 
to the lowly Bdgdi caste. She asked him 
graciously to offer flowers, and he cheerfully 
complied. When the Mother was staying at 
Kamarpukur (soon after the passing away 
of Sri Ramakrishna) a maidservant known 
by the name ‘Sagar’s Mother’ used to do 
shopping and some odd jobs for her. The 
Mother used to keep aside a portion of the 
noon meal for Sagar’s Mother, and when 
she came. Mother would hand it to her 
saying affectionately, “Put this in your mouth 
first and drink some water, and then begin 
your work.” When the Holy Mother stayed 
at Koalpara Jagadamba Ashrama a very 
poor woman belonging to the Dome caste 
sought her help. She had been abandoned 
by the man with whom she had been living. 
The Mother sent for the man and repriman- 
ded him in a gentle voice, “She has sacrificed 
everything for your sake,” she told him, 
“and you too have accepted her service so 
far. Now if you abandon her, you will be 
committing a great sin and won’t get refuge 
even in heH.** These words, charged with 
Mother-power, brought about a change in 
the man and he accepted the woman once 
again. The Holy Mother’s attendant Swami 
Saradeshananda has written: 

At the Mother’s house [in Jayrambati] 
fishermen, fishmongers, whoever went 
there, everyone of them was Mother’s son 
or daughter . They all got the same loving 
attention as did the devotees and disciples. 
That compassionate, loving look of the 
Mother nobody can ever forget, either in 
this world or in the next world. Even if 
one forgets it for some time, as soon as 
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difficulties arise in life, that tender look It is true that the Holy Mother had had a 

will flash in one's mind once again .” foretaste of motherhood even during her 

stay with Sri Ramakrishna at Dakshineswar 
Sri Sarada Devi was thus the Mother of ^ car j n g f or the young disciples of the 

the lowly and downtrodden. Master like Latu, Rakhal, Baburam, Puma 



The Mother’s love was not restricted to 
human beings alone ; it embraced all living 
beings. She felt herself to be Mother also 
to lowly creatures — cats, parrots, cows and 
all — not in a metaphorical sense, nor in an 
artificial way. It was natural and spontane- 
ous with her, like the air that she breathed. 
She could not bear to see even a cat ill- 
treated. Radhu had a pet cat which used 
to remain at the Mother’s feet free of all 
fear. She would keep apart one cup of milk 
for it every day. The cat, however, used to 
surreptitiously enter into the kitchen and eat 
things stealthily. For this, some of the 
disciples of the Mother would occasionally 
strike the cat, which pained the Mother 
very much. She would say, “Stealing is its 
inborn nature, my son. Who will feed it 
with love and care ? ” Once while leaving 
for Calcutta, she told Brahmachari Jnan: 
“Look, Jnan, don’t beat the cat ; I dwell 
in the cat also.” There was in the Mother’s 
house a talking Myna (a kind of starling). 
It was called by the name Gangaram. Mother 
herself used to give it food and water, and 
water for its bath every day. Whenever she 
would approach its cage, it too would cry 
“Mother! Mother!” The Holy Mother 
treated even ordinary inanimate things with 
respect. In her eyes everything in the uni- 
verse had its inherent value and dignity in 
the divine plan. A woman was sweeping 
the courtyard at Jayrambati. After she 
finished she threw aside her broom somewhat 
carelessly. The Mother saw it and pointed 



and others. But her heart was not completely 
satisfied with that. Once in a while when 
she was living alone at Kamarpukur, the 
thought would occur to her, “I have no son, 
and nothing else ; who knows what is in 
store in the future ? ” One day the Master 
appeared to her in a vision and said, “Why 
do you worry ? You want one son, but I 
have left for you all these jewels of sons. 
In time so many will address you as mother.” 
On an earlier occasion, when Sarada Devi’s 
mother Shyamasundari lamented in Sri 
Ramakrishna’s hearing that her daughter 
would never hear anyone call her by the 
sweet name, mother, the Master said to her : 
“Dear mother-in-law, you need have no 
disappointment on that score. The time will 
come when so many children will call her 
‘Mother’ that she will be unable to bear it... 
you will see this come true.” These prophe- 
tic words of the Master actually did come 
to be literally fulfilled. Men and women, 
young and old, rich and poor, monks and 
lay-persons, saints and sinners — hundreds of 
them thronged to her presence. For those 
scorched in the midday sun of worldly suffe- 
ring, she was like the cool light of the moon. 
Their suffering became her own. The cry 
of suffering humanity followed her like a 
shadow wherever she went. She did every- 
thing in her power to relieve sufferings of 
people around her. She gave everyone refuge 
in her lap and suffered vicariously for them. 
The world has never seen human love of 
that divine magnitude and intensity. That 
love knew no distinctions, no bounds. It 



out to her the need for regarding all work was pure, unconditional and ever free. It 



as sacred, and the importance of doing work asked nothing in return but gave itself freely 
with care and alertness. Being herself the to one and all. 



Fount of Sakti, she saw everything as a Here is a wonderful new phenomenon. 

manifestation of that Divine Power. According to certain schools of Vaisnavism, 

• • 9 
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Sri Krishna is not an Avatara but the Lord 
Himself, the Origin of all Avataras. Sri 
Ramakrishna can be regarded as the Incarna- 
tion of Divine Mother Kali. In that case 
Mother Kali and Mother Sarada Devi may 
be regarded as one. If this view is accepted, 
then the Holy Mother becomes the Origina- 
tor of the Avatara of the present age. This 
is, perhaps, the reason why in Sri Rama- 
krishna one finds prevailing so much 
modesty, sweetness, and the attempt to 
establish Dharma through peaceful means, 
without any inclination to punish the wicked. 
This new Incarnation of Mother-Power 
redeems people by transforming their cons- 
ciousness, by giving a Godward turn to their 
evil propensities, and hence, no need to 
destroy the wicked. 

So this is the new Gospel, the new Message, 
the new Hope for the modern age: this 
time the Divine Mother of the universe Her- 
self has assumed the dual forms of Sri Rama- 
krishna and Sri Sarada Devi, to uplift 
humanity and lead them along the path of 
truth to the Ultimate Reality and ultimate 
fulfilment. The boundless motherhood, the 
inexhaustible Mother-Power, the limitless 
compassion and blessedness of the Divine 
Mother of the universe has this time assumed 
the human form of the Holy Mother. This 



is what, in the final analysis, makes Sri 
Sarada Devi the Mother of All. 

The God of All, Sri Ramakrishna, used 
to climb to the roof of Rani Rasmani’s house 
to call out his future disciples. This Mother 
of All gave this assurance through the 

Devi-Sukta : 



A ham rastri sangamani vasunam 
Cikitusi prathamd yajhayanam 
Tam rrta devah vyadadhuh purutra 
Bhuristhatram bhuryavesayantim 



l am the Queen Regnant of the whole 
universe, the Bestower of wealth, the 
Supreme Power and hence the prime 
Object of all oblations . It is Me that the 
gods and sages worship in various ways. 
/ manifest myself in myriad forms and 
exist in all beings as the Soul of all souls. 



It was this sublime, transcendental, 
supreme Truth of Divine Mother-hood that 
the Holy Mother Sarada Devi tried to mani- 
fest in every small act of her life, unobstru- 
sively, spontaneously, behind the veil of 
unparalleled, we may say, superhuman 
modesty. The pure love of her great Heart 
is now in flow tide. And her divine assurance, 
“Always remember, my child, that you have 
a Mother” has begun to reverberate even in 
the distant comers of the world. Glory unto 
the Mother! 



This is the first lesson to learn ; be determined not to curse anything outside, 
not to lay blame upon anyone outside ; but be a man, stand up, lay the 
blame on yourself. You will find that is always true. 



■Swami Vivekananda 



Swarm Vivekananda and The Imitation of Christ 



PRAVRAJIKA BRAHMAPRANA 

(< Continued from the previous issue) 



Not only was Swami Vivekananda captiva- 
ted by Thomas a Kempis’s expression of 
dasya bhakti in The Imitation of Christ , but 
the “reader’s heart,” he wrote: 

will be profoundly stirred by the author’s 
thoughts of burning renunciation, marvel- 
lous surrender, and deep sense of depen- 
dence on the will of God . 1 

It may well be said that of all books, The 
Imitation of Christ had one of the most pro- 
found influences on the life of Swami 
Vivekananda. The influence of that book, 
carried with him throughout India — read 
and reread, studied, memorized, and medita- 
ted upon — deepened the Swami’s own devo- 
tion to Christ, giving him an unalloyed 
knowledge, a magazine of power that made 
his teachings explode like bombs on the 
Christian world. “Do you believe what 
Christ says,” Vivekananda once asked his 
Western audience: 

‘Sell all that thou hast and give to the 
poor ?’ Practical equality there ; no trying 
to torture the texts, but taking the truth 
as it is . 2 

“I have heard it said,” the Swami relent- 
lessly continued: 

that that was preached only to the handful 
of Jews who listened to Jesus. The same 
argument will apply to other things also. 
Do not torture texts ; dare to face the 
truth as it is. Even if we cannot reach to 
it, let us confess our weakness, but let us 
not destroy the ideal. ...There it is — ‘Sell 

!• The Complete Works, Vol. VIII, p. 160. 

2* The Complete Works, Vol. I, p. 429. 



all that thou hast and give to the poor 
and follow me.’ Thus trampling on every 
privilege and everything in us that works 
for privilege, let us work for that know- 
ledge which will bring the feeling of 
sameness towards all mankind . 3 

If The Imitation of Christ could inspire 
Swami Vivekananda with devotion and fire 
him with renunciation, so also it reiterated 
the message of his Master — to bypass the 
intellect and go deep within. Though Thomas 
a Kempis was himself recognized by the 
Swami as “a genius,” it was a Kempis’s 
yearning for God that marked that genius. 
“My son,” a Kempis wrote, “let not the 
sayings of men move thee ....” 4 

I am He that teaclieth man knowledge ; 
and I bestow on little children a clearer 
understanding than can be taught by man. 
...I teach without noise of words, without 
confusion of opinions, without ambition 
of honour, without the scuffling of argu- 
ments . 5 

The theme of “head versus heart,” so aptly 
expressed in The Imitation of Christ , was a 
message Swami Vivekananda also preached 
to his monks and to the world. He would 
tell his young monastic disciples: 

One man contains within him the whole 
universe. One particle of matter has all 
the energy of the universe at its back. In 
a conflict between the heart and the brain, 
follow your heart . 6 

3 * Loc. cit. 

4 * The Imitation of Christ , III: 43. 1. 

5 - Op. cit., Ill: 43. 2-3. 

6 * The Life of Swami Vivekananda, Vol. II, 
pp. 419-20. 




